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up front doors to your homes. Let the travelling pilgrims stop wherever they wish.” 
Imām Aĥmad ibn Ĥanbal takes a middle line that satisfies all reported statements. 
Thus, he says that homes in Makkah may be owned and inherited, but may not be 
let. 

We see how Islam was far ahead of the rest of humanity, establishing an area of 
peace and security for all, as well as a home open to every human being. Indeed, the 
Qur’ān threatens with painful suffering anyone who tries to cause any deviation 
from this well-defined system: “Anyone who seeks to profane it by evildoing We shall 
cause to taste grievous suffering.” (Verse 25) What is, then, the punishment meted out to 
a person who does not stop at seeking to profane the Sacred Mosque, but goes on to 
actually do it? The Qur’ānic verse threatens with grievous suffering anyone who 
either seeks this, or has the intention of doing so. This makes the warning much more 
powerful and far-reaching. 

Another aspect of the fine style of the Qur’ān is the omission of the predicate in 
the first sentence of the verse. Thus, the sentence states: “The unbelievers who debar 
others from the path of God and the Sacred Mosque...” (Verse 25) It does not say what 
happens to them, or what punishment they will receive. Thus, the verse suggests that 
their mere mention and description is more than enough to determine their fate. 

Establishing the Sanctuary 

The sūrah now refers to the establishment of this Sacred Mosque which the 
idolaters had usurped. They worshipped idols there and prevented believers in 
God’s oneness, who had purged themselves from idolatry, from entering it. Yet it 
was built by Abraham (peace be upon him) on God’s own instructions. The sūrah 
also mentions the fundamental basis of God’s oneness which served as the basis of 
the foundation of the Sacred Mosque. It also adds the purpose of its building as a 
place to worship God alone, a place where the dedicated could walk around it, and 
stand before it in submission to God: 

When We assigned to Abraham the site of the [Sacred] House, [We said]: Do not 
associate anything as partner with Me. Purify My House for those who will walk 
around it, and those who will stand before it, and those who will bow down and 
prostrate themselves in prayer. Proclaim to all people the duty of pilgrimage. They will 
come to you on foot and on every kind of fast mount. They will come from every far-
away quarter, so that they might experience much that shall be of benefit to them, and 
that they might extol the name of God on the days appointed [for sacrifice], over 
whatever heads of cattle He may have provided for them. Eat, then, of such [sacrificed 
cattle] and feed the unfortunate poor. Thereafter let them complete the rites prescribed 
for them, fulfil their vows, and again walk around the Ancient House.’ (Verses 26-29) 
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It was for celebrating the glory of God alone that this House was built. God 
showed its place to Abraham, and gave him clear instructions so that he raised it on 
proper foundations: “Do not associate anything as partner with Me.” It belongs to God 
alone, without partners of any sort. Abraham was also required to purify the House 
for those who come to it to perform the pilgrimage and for those who stand up in 
prayer there. “Purify My House for those who will walk around it, and those who will stand 
before it, and those who will bow down and prostrate themselves in prayer.” (Verse 26) It is 
for those who worship God alone that this House was built. It has nothing to do with 
others who associate partners with Him or address their worship to anyone other 
than Him. 

Announcing the Pilgrimage 

When Abraham completed building the Ka`bah as instructed, he was ordered to 
declare the duty of pilgrimage as binding on all people, and to call on them to fulfil 
this duty. God also promised him that people would respond to his call, and that 
they would come from all corners of the globe, either on foot, or using every kind of 
fast mount that becomes thin as a result of a long journey: “Proclaim to all people the 
duty of pilgrimage. They will come to you on foot and on every kind of fast mount. They will 
come from every far-away quarter.” (Verse 27) 

God’s promise to Abraham continues to be fulfilled, even today, and it is certain to 
continue well into the future. People’s hearts aspire to visiting the Ka`bah, 
passionately longing to see and walk around it. A person of good means will use 
some form of transport, while a poor person will still come, even though he may 
have to cover a long distance on foot. Tens of thousands flock to it from far away 
corners of the earth, every year, in response to Abraham’s proclamation of this duty 
made thousands of years ago. 

The sūrah then mentions some aspects and objectives of the pilgrimage: “so that 
they might experience much that shall be of benefit to them, and that they might extol the 
name of God on the days appointed [for sacrifice], over whatever heads of cattle He may have 
provided for them. Eat, then, of such [sacrificed cattle] and feed the unfortunate pool: 
Thereafter let them complete the rites prescribed for them, fulfil their vows, and again walk 
around the Ancient House.” (Verses 28-29) 

The benefits that pilgrims receive are manifold. The pilgrimage is a season of trade 
and worship, and a conference where people get to know each other and establish 
close cooperation. It is a religious duty in which objectives pertaining to this life 
converge with those that pertain to the life to come. Near and distant memories of 
true faith are also grouped together. Business people find pilgrimage to be a high 
season for their merchandise. Fruits of every type are brought to the sanctified city of 
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Makkah from all corners. Pilgrims come from every country and area of the world 
bringing with them their best goods that have different seasons. Thus, in Makkah all 
these are found in the same season, making of the pilgrimage an all-embracing 
exhibition and an annual international market place. 

It is at the same time a season of worship, when souls feel their purity as they 
sense that they are close to God in His Sacred House. People’s spirits roam around 
the House, recalling memories that are associated with it, and see near and distant 
images. The memory of Abraham as he abandons his small child, Ishmael, born to 
him in old age, yet whom he left alone with his mother. As he turned away to leave, 
he addressed a prayer to God, one which clearly reflected an issuing from an 
apprehensive heart: “Our Lord, I have settled some of my offspring in a valley without 
cultivation, by Your Sacred House, so that they may establish regular prayers. So, cause You 
people’s hearts to incline towards them, and provide them with fruits, so that they may give 
thanks.” (14: 37) 

We remember Hagar as she tries to find water for herself and her young child in 
that exceedingly hot place where the Sacred House was yet to be built. We see her 
dashing to and fro between the two hills of al-Şafā and al-Marwah, feel her exceeding 
thirst, and watch her fear for her child as she’s weighed down with the strenuous 
effort involved. She returns after covering the distance seven times, feeling 
something approaching despair, only to find water springing up between the blessed 
child’s hands. That water was the Well of Zamzam, a spring of mercy in the middle 
of a barren desert 

We recall the memory of Abraham and his vision: how he had no hesitation in 
offering his first son as a sacrifice. He carries a believer’s submission to its highest 
standard: “He said: Dear son! I have seen in a dream that I should sacrifice you. Consider, 
then, what would be your view.” (37: 102) And he is answered with equal obedience that 
demonstrates self-surrender to God in its clearest sense: “He answered: Father! Do as 
you are bidden. You will find me, if God so wills, one who is patient in adversity.” (37: 102) 
But then God’s grace is bestowed upon them and the son is released with a sacrifice 
sent by God: “We called out to him: Abraham, you have already fulfilled that dream-vision! 
Thus indeed do We reward those who do good. All this was indeed a trial, clear in itself. And 
We ransomed him with a tremendous sacrifice.” (37: 104-107) 

We also see the image of Abraham and Ishmael, many years later, as they raise the 
foundations of the House, praying to God with submission and humility: “Our Lord, 
accept this from us; You are the One that hears all and knows all. Our Lord, make us 
surrender ourselves to You, and make out of our offspring a community that will surrender 
itself to You. Show us our ways of worship and accept our repentance; You are the One who 
accepts repentance, the Merciful.” (2: 127-128) 

Such memories follow one upon the other until we see `Abd al-Muţţalib, the 
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Prophet’s grandfather, pledging that, if God would give him ten sons, he would 
sacrifice one of them. As lots are drawn, the choice falls on `Abdullāh, his youngest 
son. We see `Abd al-Muţţalib keen to fulfil his pledge, and we see his people 
objecting, then suggesting a ransom sacrifice. He draws the lots again and again, 
increasing the ransom every time, but the draw continues to be against `Abdullāh, 
until the ransom reaches 100 camels, although only 10 were normally required. At 
this point, his offering is accepted and 100 camels are sacrificed to save `Abdullāh. 
But his salvation is short-lived. He lives only long enough to give his wife, Āminah, 
whom he has just wed, the pregnancy that leads to the birth of the most noble person 
in human history, the one loved most by God. `Abdullāh dies soon afterwards. It is 
as if God had saved him from being sacrificed only to accomplish the honourable 
task of being the father of Muhammad (peace be upon him). 

Further images and memories come thick and fast. We see Muhammad, God’s 
Messenger, in his childhood running near this House, and we see him a man close to 
maturity, lifting the black stone with his blessed hands to place it in its position, to 
prevent discord among the various tribes and clans. We see him praying at the 
Sacred Mosque, performing the ţawāf, i.e., walking around the Ka`bah, delivering a 
speech or absorbed in his devotion. The steps he takes there are vividly painted 
before our eyes. Deep in their thoughts, pilgrims almost see these steps as though 
they were being taken by him now. We also see his Companions as they walk around 
the House, the Ka`bah, and we almost hear them as they talk. 

The Pilgrimage Conference 

But the pilgrimage is also a conference at which all Muslims gather. In it they find 
the beginning of their community, going back ages in time to none other than their 
first father, Abraham (peace be upon him): “It is He who has chosen you, and has laid no 
hardship on you in [anything that pertains to] religion; the creed of your forefather Abraham. 
It is He who has named you Muslims, in bygone times and in this [book].” (Verse 78) There 
at the pilgrimage, they find the force that brings them all together, their qiblah to 
which they all turn as they stand up in prayer. They also find the banner under 
which they unite, namely, the banner of faith under which all distinctions of race, 
colour or nationality are non-existent. They sense their power, of which they may 
often be oblivious; that is the power of their unity which is capable of sweeping 
everything before it, when they are united by faith alone. 

The pilgrimage is a conference where Muslims have the opportunity to get to 
know one another, discuss their affairs, coordinate their plans, group their forces, 
exchange commodities, information, experiences and other benefits. They organize 
their single well-integrated Muslim world once every year, under God’s banner, 
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close to His House, in the light of devotion to Him alone and the memories outlined, 
in the best place, time and atmosphere. 

It is to this blessing that the verse refers: “so that they might experience much that 
shall be of benefit to them.” (Verse 28) This applies to every generation according to its 
prevailing circumstances, needs, experience, and requirements. This is part of what 
God wants the pilgrimage to be, ever since He made it a duty incumbent upon all 
Muslims, and ordered Abraham to proclaim this duty to mankind. 

The sūrah refers to some of the rituals of the pilgrimage and their purpose: “They 
might extol the name of God on the days appointed [for sacrifice], over whatever heads of 
cattle He may have provided for them.” (Verse 28) This is a reference to the animal 
sacrifice that pilgrims offer on the four days of `Īd. The Qur’ānic verse refers first to 
the practice of extolling God’s name at the time of the slaughter, highlighting the fact 
that the whole atmosphere is one of worship, and the purpose of the sacrifice is to get 
closer to God. Hence, the sūrah stresses the mentioning of God’s name at the point of 
sacrifice, as though such mention is the aim of the whole sacrificial ritual. 

The sacrifice itself commemorates the sacrifice that was given as a ransom for 
Ishmael. Thus, it commemorates a sign given by God, and the act of obedience by 
His two noble servants, Abraham and Ishmael, in addition to the element of charity 
involved as most of its meat is given to the poor. The ‘heads of cattle’ mentioned in 
the Qur’ānic verse refer to camels, cows, sheep and goats that are normally 
sacrificed. “Eat, then, of such [sacrificed cattle] and feed the unfortunate poor.” (Verse 28) 
The order to eat of one’s sacrifice is one of permissibility and recommendation, while 
the order to feed the poor is one of duty and obligation. Perhaps the order that one 
should eat of one’s own sacrifice is meant to show the poor that it is wholesome and 
of a quality that the person offering it does not disdain to eat from. 

The sacrifice signals the end of the state of consecration, or iĥrām, which means 
that the pilgrim may now shave his head, or cut his hair. Other iĥrām restrictions, 
such as prohibiting the plucking of armpit hair and nail cutting, are also relaxed. All 
this is referred to in this Qur’ānic verse: “Thereafter let them complete the rites prescribed 
for them, fulfil their vows...” (Verse 29) These vows are concerned with whatever 
people might have pledged to God, other than the sacrifice that is part of the 
pilgrimage rituals. “And again walk around the Ancient House.” (Verse 29) This is a 
reference to the ţawāf of ifāđah, which falls due after attendance at `Arafāt. This ţawāf 
is also different from the ţawāf of farewell which is offered shortly before departing 
from Makkah. 

The Ancient House refers to the Sacred Mosque which God made immune from 
the power of all tyrants, and against collapse through the passage of time. It 
continues to be visited, ever since the time of Abraham, and will continue to be so for 
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as long as God wills. 

Fall, Snatch and the Deep End 

This is the story of how the Sacred House in Makkah was built and the basis on 
which it was founded. It was God who ordered His friend, Abraham (peace be upon 
him), to raise this House making belief in God’s oneness its solid foundation. He 
further ordered Abraham to purify it of all idolatry, and to proclaim to mankind the 
duty of offering the pilgrimage to the House, where they mention God’s name, not 
the names of false deities, over what they sacrifice of cattle He provides for them. 
They are to eat of it and to feed the needy and the poor in praise of God’s name, not 
the name of anyone or anything else. This means that it is a sacred House where 
God’s sanctities are respected. Paramount among these are the belief in God’s 
oneness, the opening of the House to worshippers who walk around it, stand before 
it in prayer, and bow and prostrate themselves to God, in addition to the prevention 
of bloodshed, the honouring of covenants and treaties, and the maintenance of peace. 

All this [is ordained by God]. Whoever honours God’s sanctities, it will be better for 
him with his Lord. All kinds of cattle have been made lawful to you, except for what is 
specified to you [as forbidden]. Shun, then, the loathsome evil of idolatrous belief and 
practices; and shun every word that is untrue. Be true to God, turning away from all 
that is false, associating no partners with Him. For he who associates partners with 
God is like one who is hurling down from the skies; whereupon he is snatched by the 
birds, or blown away by the wind to a far-off place. (Verses 30-31) 

Honouring God’s sanctities instils a keen, watchful sense lest one should violate 
them. In God’s measure, this is better for us. It is better in the realm of conscience 
and feeling, and better in this life generally. A watchful conscience is one which 
wants to remain pure, untainted. A community where God’s sanctities are inviolable 
ensures a life of peace where people are secure, fearing no aggression or persecution, 
reassured of their comfort and safety. 

The idolaters in Makkah used to consider as sacred certain animals, such as a slit-
ear she-camel, a she-camel let loose for pasture, idol sacrifices for animal twin-births, 
and stallion-camel freed from work. They falsely attributed sanctity for such animals, 
while they violated God’s clear sanctities. Therefore, the sūrah makes clear at this 
juncture that all cattle are lawful to eat, except for those specified as forbidden, such 
as carrion, blood, the flesh of swine and any animal at the slaughter of which any 
name other than God’s is invoked: “All kinds of cattle have been made lawful to you, 
except for what is specified to you [as forbidden].” (Verse 30) This has been made clear so 
that none other than God’s sanctities are acknowledged, none enacts any legislation 
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except God, and no one exercises judgement according to any law other than that of 
God. 

While all cattle are made lawful, the sūrah gives an order to steer away from the 
abomination of venerating idols. The idolaters used to slaughter their animals before 
idols that personified evil. Associating partners with God is also an evil that 
contaminates people’s hearts and consciences in the same way as an impurity 
contaminates a garment or a place. Since the association of partners with God is an 
act of fabricating falsehood against Him, the sūrah warns against saying anything 
untrue: “Shun, then, the loathsome evil of idolatrous beliefs and practices; and shun every 
word that is untrue.” (Verse 30) 

The Qur’ānic statement magnifies the offence of fabricating falsehood, putting it 
on a par with associating partners with God. A ĥadīth related by Imām Aĥmad states: 
“One day, the Prophet offered dawn prayers. When he stood up to leave, he said: 
‘Perjury is equal to associating partners with God.’ He then recited this verse.” 

What God wants of all people is that they should steer away from all types of 
associating partners with Him, as also steer away from saying anything untrue. They 
must maintain in absolute purity their belief in God’s oneness: “Be true to God, 
turning away from all that is false, associating no partners with Him.” (Verse 31) The sūrah 
then paints a violent scene of a person who slips away from this pure concept of 
God’s oneness, and who falls into the depths of associating partners with Him. He is 
totally lost, as though he has never come to life. “For he who associates partners with 
God is like one who is hurling down from the skies; whereupon he is snatched by the birds, or 
blown away by the wind to a far-off place.” (Verse 31) 

In this scene we see a person falling from a great height, so as to be hurling down 
from the skies.’ In no time, he breaks into pieces, and is snatched by the birds.’ 
Alternatively, he may be blown away by the wind or thrown into a bottomless depth. 
We note here the rapid and violent movement, with scenes shown in quick 
succession and then disappearing completely. 

It is a very true picture and an apt description of one who associates partners with 
God. He falls from the sublime height of faith to land where he is totally lost, as he 
deprives himself of the firm basis of belief in God’s oneness. He is also deprived of 
the haven to which he could have returned safely. Hence, he is snatched away by his 
desires, like one who is snatched by birds of prey. False beliefs and myths throw him 
off course, just like storms might do. How could he avoid such a fate when he has 
abandoned the most firm bond and the solid foundation that provides him with a 
firm link with the world around him? 

A Sacrifice of Distinction 
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Having mentioned those who honour God’s sanctities and the need to preserve 
and protect such sanctities, the sūrah now speaks of honouring the symbols set up by 
God, which, in this instance, refers to the animals sacrificed as part of the pilgrimage 
rituals. This honour is manifested by choosing the best and most valuable animals for 
sacrifice: 

This is [to be borne in mind]. Anyone who honours the symbols set up by God [shows 
evidence of] God-consciousness in people’s hearts. You have benefit in them for a term 
appointed; and in the end their place of sacrifice is near the Ancient House. (Verses 
32-33) 

A link is established here between the sacrifice offered by pilgrims and the way 
hearts are made conscious of God. The whole purpose of all pilgrimage rituals is to 
enhance believers’ God-fearing sense. All these rituals are symbols confirming 
submission to God, the Lord of the Ka`bah, the Sacred House, as also obeying Him in 
all situations. They may also involve reminders of old events, from the time of 
Abraham and later generations, but these are reminders of complete submission to 
God, obeying His rules and looking up to Him for guidance. Such is the mark of the 
Muslim community ever since its earliest days. Hence, these symbols are to be 
treated on an equal footing with prayer. 

Animals marked for sacrifice on the day when pilgrims are due to release 
themselves from consecration may be used by their owners. The owner may ride 
such animals, if they are suitable for such purpose, or he may use their milk, until 
they reach the place of sacrifice, which is in the vicinity of the Ancient House. They 
are then sacrificed there, when the owners may partake of their meat, but they must 
give much of it to the poor. 

At the Prophet’s time, Muslims used to choose the best animals for sacrifice, 
paying the best prices for them, as a gesture of honouring the symbols set up by God. 
Their only motive was their God-fearing sense. `Abdullāh ibn `Umar reports that his 
father received a superb she-camel as a gift. He was offered 300 dinars for it, (which 
was a very high price). He reported this to the Prophet and asked whether he should 
sell it to buy instead several camels for sacrifice. The Prophet said: “No. Make this 
one your sacrifice.” 

We note here that `Umar did not wish to sell the camel in order to save part of its 
price. He simply wanted to buy instead several camels or cows and sacrifice them all, 
although he was aware that one camel or cow was sufficient to fulfil the sacrificial 
duty of seven pilgrims. The Prophet, however, advised him to sacrifice the precious 
animal itself, for the very reason that it was so precious. While the alternative 
suggested by `Umar could have provided much more meat to go round, the moral 
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aspect was intended here, because it is a demonstration of honouring the symbols set 
up by God. This is what the Prophet wished to highlight as he ordered `Umar to 
sacrifice that particular she-camel. 

The Qur’ān mentions that such a sacrifice ritual was known in many communities. 
It was left to Islam, however, to put it on its right course, offered for God alone: 

For every community We have appointed [sacrifice as] an act of worship, so that they 
might extol the name of God over whatever heads of cattle He may have provided for 
them. Your God is the One and Only God. Hence, surrender yourselves to Him. Give 
good news to those who are humble, whose hearts tremble with awe whenever God is 
mentioned, and who patiently bear whatever befalls them, attend regularly to their 
prayer and spend in charity out of what We provide for them. (Verses 34-35) 

Islam purifies feelings and intentions, setting them all for one goal. Thus, 
intentions, actions, worship and customs all serve a common purpose, setting life on 
the sound basis of pure faith. 

This is the underlying reason for prohibiting eating any meat at the slaughter of 
which any name other than God’s is invoked. Indeed it is essential to invoke God’s 
name at the sacrifice, giving prominence to such invocation, as if the sacrifice is done 
merely to invoke His name: “For every community We have appointed [sacrifice as] an act 
of worship, so that they might extol the name of God over whatever heads of cattle He may 
have provided for them.” (Verse 34) This is followed by a clear statement of God’s 
oneness: “Your God is the One and Only God.” (Verse 34) An order of submission to 
Him is the logical conclusion: “Hence, surrender yourselves to Him.” (Verse 34) Such 
surrender should be an act of choice, done with complete reassurance and without 
any compulsion: “Give good news to those who are humble, whose hearts tremble with awe 
whenever God is mentioned.” (Verses 34-35) The mere mention of God’s name stirs in 
them a feeling of awe that manifests itself in their actions. “Who patiently bear whatever 
befalls them.” (Verse 35) They do not object to whatever happens to them by God’s 
will. They also “attend regularly to their prayer,” showing thus that they worship God 
as He wishes to be worshipped. Moreover, they do not grudgingly hold on to what 
they have. Rather, they “spend in charity out of what We provide for them.” (Verse 35) 

Thus a close link is established between faith and worship rituals. The latter derive 
from faith and are manifestations of it. Hence, they are described as symbols set up 
by God. What is important in all this is that life itself derives its colour from faith, 
ensuring unity between beliefs and actions. 

The sūrah continues to emphasize the link between faith and worship rituals as it 
outlines some pilgrimage duties, speaking here of the sacrifice of cows and camels: 
“The sacrifice of camels We have ordained for you as one of the symbols set up by God, in 
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which there is much good for you.” (Verse 36) 

Camels are mentioned here in particular because they are the largest and most 
valuable of sacrificial animals. The sūrah states that there is much good for mankind 
in camels: they serve as good mounts and provide plenty of milk. When they are 
sacrificed, they provide much meat to eat and give for charity. In return for all these 
benefits, people should invoke God’s name, making their purpose clear and their 
sacrifice purely for God’s sake. This should be clear in their minds as they bring the 
camels forward for sacrifice: “Hence, extol the name of God over them when they are lined 
up.” (Verse 36) Camels are slaughtered standing on three legs, while the fourth is 
tied. “After they have fallen lifeless to the ground, eat of their meat, and feed the poor who is 
contented with his lot, as well as the one who is forced to beg.” (Verse 36) The owners of 
the slaughtered sacrifice are recommended to partake of its meat, but they are 
required to give gifts to the poor who are contented and do not ask for charity, as 
well as those whose poverty makes them beg. It is because all these benefits are 
provided that people should give thanks to God: “It is to this end that We have made 
them subservient to your needs, so that you might have cause to be grateful.” (Verse 36) 

As people are commanded to slaughter their sacrifice invoking God’s name, it is 
made clear to them that “never does their meat or their blood reach God.” (Verse 37) He 
has no need of them. What reaches Him, however, is people’s piety and 
consciousness of Him. It is the intention behind any action that gives it its worth. 
Compare this with the practice of the Quraysh idolaters who used to splatter the 
blood of their sacrifices over their idols. How crude and ugly! 

It is to this end that He has made them subservient to your needs, so that you might 
glorify God for all the guidance with which He has graced you. (Verse 37) 

It is He who has guided you to the proper and true faith of submission to Him 
alone. Thus, you have become aware of the proper relation between man and God 
and the true meaning of action undertaken purely for God’s sake. “Give good news to 
those who do good,” putting their beliefs, worship and life activities on a proper 
footing. 

Thus Muslims turn to God with every move they make, at any time of the day or 
night, conscious of His majesty, seeking His pleasure. With this attitude, life becomes 
a series of acts of worship, fulfilling God’s purpose of creation. Life on earth is set on 
its proper basis, with a solid link between this world and the next. 

Permission to Fight 

It is imperative that such worship rituals be conducted safely away from those 
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